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This study focuses on the discovery of subjectivity through the recovery of lost paradise in 
Milton’s late poems, Paradise Lost, Paradise Regained, and Samson Agonistes. This theme 
revolves around the tension between the affective and the empirical, which also configure the 
spheres of the sacred and the profane. I explore how the irresistibly emancipatory impulse of 
recovering lost paradise compels Miltonic subjects to seek ways to return to their originary 
state or the divine ensemble. During this process, the subject is engaged with his own 
incapacity or privation while reaching into the sphere of unknown potentiality. In particular, 
the ideas of Walter Benjamin, Giorgio Agamben, Alain Badiou, Freud, and Jacque Lacan 
among others, all greatly help scrutinize the impulses of returning and renewal at the key 
moments of the texts pregnant with potential of revelation with regard to the messianic time, 
sphere of indistinction, status of event, and the real of the subject. 
These late poems also revolve around the existence of forms of life understood 
through the concept of the threshold or a limit point at which the subject is given an 
opportunity to reach into the infinite and the unknown. What Milton’s late works have shown 




through myth and engaging in the critical stance of recovery of a lost paradise as the poet’s 
act of radical politics. Thematizing the recovery of the lost paradise through awakening to the 
subject’s own potentiality, these late poems accentuate their subjects’ attempt at returning to 
the originary state, which has been rendered undecidable and indistinct and thus full of 
potentials. 
This study therefore explores how the captivating moments of self-introspection or 
self-indulgence reveal the potentiality or impotentiality of attaining selfhood, while the 
Miltonic subjects lead themselves into or through the site of indistinction. Ultimately in these 
poems focused on renewal, the Miltonic subject grows appreciably to harness the restorative 
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	 	 	 	 .	.	.	and	teach	the	erring	soul	
	 	 Not	willfully	misdoing,	but	unaware	
	 	 Misled	.	.	.	.	(PR,	I.	218–26)	
Unlike	the	persona	Milton	puts	forward	in	his	antimonarchical	tracts	during	the	
revolutionary	era,	one	that	sharply	calls	his	reader	“doting	rabble,”	tending	to	alienate	the	
chosen	from	the	degenerate,	here	Christ	speaks	a	language	that	brings	solace	and	hope,	
assertively	but	not	scoldingly,	hoping	to	recruit	and	bring	about	unity.	He	is	the	beginning	
of	the	new	humanity.	
	 	However	promising	this	restoration	may	be,	the	process	will	inevitably	be	
prolonged.	It	requires	individuals	to	remain	engaged	with	mental	labor	and	perseverance	
so	as	to	transform	sacred	inheritance	to	creativity	and	to	transubstantiate	promise	to	
reality.	Milton’s	expansive	retellings	of	the	creation	myth	are	both	a	remedy	to	rebuilding	
the	shattered	culture	and	a	poetic	strategy	that	infuses	fresh	insights	into	selfhood	through	
epic,	thus	culminating	in	turning	“[t]hat	glorious	form,	that	light	unsufferable”	into	a	great	
multitude	that	substantiates	“[t]he	new	enlightened	world.”189	To	that	end,	Milton	seeks	to	
create	a	new	culture	or	counterculture	against	the	temptations	of	overflowing	sensuality	
and	political	deceits,	by	deliberately	treading	on	what	has	long	been	considered	a	“narrow	
																																								 				
189	“On	the	Morning	of	Christ’s	Nativity,”	8,	82.	
	
	
	
150	
ground,”190	the	temptation	alone.	Focusing	on	this	remedial	strategy,	Paradise	Regained	
seeks	to	replace	a	culture	of	compromise	and	disguise	with	one	of	visionary	combat	and	
spiritual	sagacity.	
	
V.	Conclusion	
This	chapter	explored	the	connection	between	the	fall	of	Eden	and	Samson’s	guilt,	and	
discussed	the	theme	that	weaves	through	Milton’s	whole	restoration	project—
remembrance.	Samson,	though	“not	another	Christ,”	like	the	Son	in	Paradise	Regained,	also	
filiates	us	all	into	the	future.	The	disjuncture	that	the	civil	wars	created	provides	an	
opportunity	for	people	to	allow	themselves	to	emulate	the	Son,	who	is	released	from	a	past	
that	no	longer	dictates	or	even	haunts	him	for	what	he	is	and	is	going	to	do	next.	Jesus	
founds	his	own	subjectivity	by	declaring	himself	the	son	of	his	mission	and	destiny,	not	
through	any	predicative	relations,	personal,	legal,	or	historical.	To	remember	the	past	is	
only	human,	but	as	Samson	Agonistes	has	shown	us,	memory	may	twist	our	understanding	
about	the	present	and	change	our	path	toward	the	future.		
	
	
	
	
	
	
																																								 				
190	Charles	Dunster’s	edition	of	Paradise	Regained	(1795),	reprinted	in	the	appendix	in	Milton’s	
“Paradise	Regained:”	Two	Eighteenth-Century	Critiques,	ed.	Richard	Meadowcourt,	Charles	Dunster,	and	
Joseph	Anthony	Wittreich,	Jr	(Gainesville:	Scholars'	Facsimiles	&	Reprints,	1971),	3.		
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“Relation	Stands”:	Standing	at	the	Edge	of	the	Apocalypse	
—A	Conclusion	
	
Milton’s	three	late	work	treated	here	all	revolve	around	the	existence	of	forms	of	life	
featuring	two	major	aspects:	first,	potentiality,	in	which	the	subject	is	expected	to	embrace	
his	own	privation	and	be	in	relation	to	his	own	incapacity,191	and	second,	the	threshold	or	a	
limit	point	at	which	the	subject	is	given	an	opportunity	to	reach	into	the	infinite	and	the	
unknown.192	As	I	have	argued,	what	these	late	works,	Paradise	Lost,	Paradise	Regained	and	
Samson	Agonistes,	have	shown	is	that	Milton	presents	a	powerful	restoration	scheme	aimed	
at	optimizing	human	potentiality	through	myth	and	engaging	in	the	critical	stance	of	
recovery	of	a	lost	paradise	as	the	poet’s	act	of	radical	politics.	Thematizing	the	recovery	of	
the	lost	paradise	through	awakening	to	the	subject’s	own	potentiality,	these	late	poems	
accentuate	their	subjects’	attempt	at	returning	to	the	originary	state,	which	has	been	
rendered	undecidable	and	indistinct	and	thus	full	of	potentials.	In	concluding	this	study,	I	
want	to	stress	one	aspect	that	has	been	mentioned	in	passing	but	deserves	more	attention,	
that	is,	the	real	of	the	subject.	
What	is	the	real	of	the	subject?	Jacques	Lacan	finds	that	in	the	subject’s	unconscious	
something	dominating	the	subject	only	“presents	itself	instead	of	the	subject.”193	In	the	
realm	of	meaning,	symbols,	metaphors,	or	some	isolating	signifiers	will	not	represent	the	
subject	or	articulate	his	symptoms.	Thus,	for	Lacan,	because	“the	real	is	that	which	always	
																																								 				
191	Agamben,	“On	Potentiality,”	182.		
	
192	With	this	idea	of	a	limit	point	or	threshold,	I	am	thinking	mainly	of	Freud,	Lacan,	Benjamin,	
Badiou,	and	Agamben.	
	
193	Bruce	Fink,	Lacan	to	the	Letter:	Reading	“Écrits”	Closely	(Minneapolis:	University	of	Minnesota	
Press,	2004),	104.	
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returns	to	the	same	place,”194	to	treat	any	symptoms	effectively,	“[t]he	subject	has	to	come	
into	being	where	(that	thing)	was.”195	In	other	words,	the	subject	must	embrace	the	
unknown	or	the	thing	he	resists	in	order	to	come	close	to	his	own	subjectivity.	The	real	is	
that	which	is	not	yet,	which	has	not	yet	entered	the	language,	so	Lacan	declares,	“what	did	
not	come	to	light	in	the	symbolic	appears	in	the	real.”196	Overall,	“presenting	a	function	of	
constancy,”	the	real	“then	became	that	before	which	the	imaginary	faltered,	that	over	which	
the	symbolic	stumbles,	that	which	is	refractory,	resistant.	Hence	the	formula:	‘the	real	is	the	
impossible.’”197	In	all	of	Milton’s	late	work,	the	relation	of	the	subject	to	the	real	has	been	
one	that	is	to	the	ineffable	or	the	impossible.	Such	a	site	of	impossibility,	the	infinite	or	the	
unknown	that	escapes	the	grasp	of	the	symbolic	or	the	imaginary,	is	what	Lacan	calls	the	
real.198	So	here	I	would	like	to	conclude	by	thinking	about	the	real	of	the	subject,	a	topic	
worthy	of	a	book-length	study.	This	short	Conclusion,	nevertheless,	serves	as	an	attempt	at	
engaging	with	this	idea	as	a	new	beginning.	
The	potentiality	of	forming	the	selfhood	is	closely	connected	to	the	impossibility	of	
the	real.	As	the	poems	lay	bare	the	journey	from	labor	to	transgression,	temptation	to	
redemption,	or	from	suffering	to	destruction,	the	trajectory	of	the	Miltonic	subjects’	pursuit	
is	clear.	Their	craving	for	experiencing	themselves	as	part	and	parcel	of	the	composite	
																																								 				
194	Jacques	Lacan,	The	Seminar	of	Jacques	Lacan,	Book	XI:	The	Four	Fundamental	Concepts	of	Psycho-
analysis,	trans.	Alan	Sheridan,	ed.	Jacques-Alain	Miller	(New	York:	Norton,	1978),	49.	
	
195	Ibid.,	104-5.		
	
196	Lacan,	Écrits,	324.			
	
197	Alan	Sheridan,	“Translator’s	Note,”	in	The	Seminar	of	Jacques	Lacan,	Book	XI,	280.	
	
198	Lacan	constantly	returns	to	Freud’s	The	Interpretation	of	Dreams	(1900)	to	further	think	about	
how	the	real	can	be	revealed	in	every	dream.	See	his	Écrits,	The	Four	Fundamental	Concepts	of	Psycho-analysis	
(The	Seminar	of	Jacques	Lacan,	Book	XI),	and	The	Seminar	of	Jacques	Lacan,	Book	XX:	Encore,	among	other	
works.	
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work	of	divine	creation	and	the	impulse	to	return	to	the	totality	of	that	procreative	source	
is	strong.	During	this	process	Milton	renders	inevitable	the	challenge	of	repetition	and	
alienation	which	the	Miltonic	subjects	must	undertake	and	in	which	they	constantly	get	
caught.	Evidently	Milton’s	restoration	is	built	upon	the	continuous	acts	of	reaching	into	the	
impossible	and	drawing	out	new	possibilities	and	founding	new	relations.		
Building	new	relations	by	tapping	into	the	originary	state	and	originating	process	is	
the	key.	The	illuminating	ideas	of	the	thinkers	I	employ,	from	Aristotle	to	Freud	and	Lacan,	
from	Walter	Benjamin	to	Agamben	and	Badiou,	all	highlight	the	“formless”	or	messianic	
moments	as	those	replete	with	awakening	potentials.	Very	often	Milton	makes	this	attempt	
at	awakening	an	extreme	case.	He	would	bring	his	subject	and	the	reader	to	the	edge	of	the	
unknown	to	access	the	real	or	to	experience	the	truth	procedure	in	order	for	them	to	
become	the	subject	of	truth	and	universality.	For	the	Son	the	redeemer	is	brought	to	the	
desert	to	suffer	from	his	own	privation	in	order	to	understand	his	impotentiality,	“the	
potentiality	to	not-be.”199	Through	negation,	the	imposter	Satan	imposes	on	the	Son	the	
zeal	to	prove	his	sonship	on	the	pinnacle	of	the	Temple	by	falsifying	God’s	message	to	suit	
his	own	incapacity.200	As	for	Adam	and	Eve,	they	have	come	a	long	way	from	being	born	
free	to	choose	to	forfeiting	their	impotentiality,	namely,	their	choice	not	to	follow	their	
human	impulse.	For	Samson,	finally,	the	Judge	must	face	the	blasphemy	of	reconciling	his	
God	with	Idols	when	he	is	forced	to	perform	at	the	feast	to	Dagon	since	that	about	which	he	
cares	the	most	is	his	belief	in	God	and	the	hope	and	promise	of	his	ultimate	deliverance.	So	
Agamben	writes,	“The	greatness—and	the	abyss—of	human	potentiality	is	that	it	is	first	of	
																																								 				
199	Agamben,	Potentialities,	183.	
	
200	Crossan,	Jesus,	xiv.	
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all	potential	not	to	act,	potential	for	darkness.”201	Therefore,	“[t]o	be	free	is,”	he	continues,	
“to	be	capable	of	one’s	own	impotentiality,	to	be	in	relation	to	one’s	own	privation.	This	is	
why	freedom	is	freedom	for	both	good	and	evil.”202	How	to	act	or	react	toward	the	real	of	
the	subject	themselves	in	order	to	remain	free	clearly	prevails	in	these	poems.	It	can	also	
be	considered	one	of	the	many	dimensions	of	the	real	of	the	Miltonic	subjects.		
It	appears	that	the	relation	which	the	Miltonic	subjects	repeatedly	visit	for	the	
purpose	of	reaffirming	their	hope	for	the	ultimate	return	serves	as	a	threshold,	a	passage,	
or	a	limit	point	beyond	which	the	symbolic	ceases	to	shed	light	on	and	the	real	begins	to	
emerge.	Take	the	creation	of	Adam	and	Eve	as	an	example.	Encountering	the	infinite	in	
their	own	way,	both	of	our	human	parents	bring	themselves	into	contact	with	the	real.	
Eve’s	first	gazing	at	her	own	image	in	the	river	is	arguably	the	starting	point	of	her	
accessing	the	real	of	subjectivity.	God’s	voice	to	lead	her	away	from	indulging	in	her	own	
image	draws	her	near	her	other	auctor,	Adam.	In	contrast,	immediately	after	God’s	voice,	as	
we	are	told	through	her	remembrance,	Eve	for	some	reason	is	repulsed	by	Adam’s	calling	
for	her	return.	In	Jean	Hyppolite’s	regard	on	these	“primary	forces,”	these	moments	of	
“attraction”	and	“repulsion”	form	“a	primary	myth	of	the	outside	and	the	inside,”	the	
formation	of	selfhood.	And	perhaps	this	also	shows	“how	the	intellectual	separates	itself	(in	
action)	from	the	affective	to	give	a	formulation	of	a	sort	of	genesis	of	judgement,	that	is,	in	
short,	a	genesis	of	thought.”203	The	real	of	Eve’s	subject	formation	lies	at	the	threshold	of	
affirming	or	repelling	the	relation	she	has	yet	to	be	able	to	comprehend	and	articulate.	Just	
																																								 				
201	Agamben,	Potentialities,	181.	
	
202	Ibid.,	183.	
	
203	Hyppolite,	“A	Spoken	Commentary,”	294,	293.		
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right	at	that	moment	of	not	yet,	where	the	symbolic	fails	to	keep	up	with	the	potential	of	
actuality,	her	selfhood	seems	to	come	into	being.	Relation	stands	when	the	separation	of	
inside	and	outside	is	formulated.		
Represented	as	an	impetus	to	returning	to	the	originary	forms	of	life,	the	subjects’	
unfettered	impulses	of	reaching	into	the	impossible	prompt	them	to	seek	ways	to	abolish	
the	alienation	that	the	Fall	imposes	and	to	transform	the	fallen	consciousness	as	a	remnant	
of	sacredness	and	profanity204	into	new	use	and	create	new	significations.	I	conclude	that	
Paradise	Lost,	Paradise	Regained,	and	Samson	Agonistes,	all	embody	versions	of	the	Miltonic	
restoration,	an	ambitious	and	enthusiastic	pursuit	of	humanity’s	originary	state	imbued	
with	spiritual	potentialities	and	the	capability	for	ongoing	revelation,	while	that	state	has	
been	separated	from	itself	by	the	Fall.	On	the	one	hand,	that	separation	as	a	split	in	being	
and	substance	is	mediated	through	the	divide	in	language,	the	mythic-affective	and	
rationalist-empirical	discourses.	On	the	other	hand,	the	empirical	apparatuses,	which	aim	
at	revelation	through	sense	perceptions	and	scientific	observations,	perceive	their	
communicability	with	the	unknown	through	making	separations	and	distinctions.	The	
restorative	impulse,	prevalent	in	spheres	of	the	sacred	and	the	profane,	is	dedicated	to	
abolishing	the	separations	and	facilitating	a	return	to	the	originary	state	capable	of	
founding	new	relations.	Central	to	this	pursuit	is	the	re-creation	of	the	subject,	whose	
latent	regenerative	and	rejuvenating	force,	the	prime	mover	of	recovered	paradise,	is	
ultimately	revealed	and	amplified	by	engaging	tension	and	profanable	separation.	This	
study	therefore	delineates	the	trajectory	of	Milton’s	restoration	in	his	late	poems	with	
regard	to	the	antithesis	between	the	inclusive	and	exclusive	forces.	
																																								 				
204	Agamben,	“In	Praise	of	Profanation,”	78.	
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Milton’s	poetics	of	fragmentary	articulation	intentionally	engages	the	reader	in	
participating	in	more	actively	the	re-membering,	re-pairing	or	even	re-turning	process.	
Satan’s	intriguing	perversion,	literally	and	metaphorically,	compels	the	Miltonic	subjects	to	
constantly	turn	to	change	because	change	as	first	principle,	or	prima	mobile,	will	sustain	
not	only	the	momentum	but	also	hope	for	the	ongoing	re-pairing	and	for	ultimately	
receiving	revelation.	As	Joseph	Wittreich	in	his	Why	Milton	Matters	astutely	reminds	us,		
As	we	move	toward	a	fullness	of	perception,	Milton’s	changing	rather		
than	changeless	mind	will	become	increasingly	the	object	of	our		
study,	producing	a	criticism	that	involves	not	just	validation	of	the		 past	
but	often	correction	of	it.	
Understanding	that	change	in	reading	Milton’s	texts	and	profaning	it	for	modern	use	only	
contributes	to	a	fuller	picture	of	Milton’s	world	as	well	as	our	own.	The	real	of	the	subject	is	
full	of	undecidables,	so	we	need	to	per-vert	and	profane	what	has	been	consecrated	in	or	
fixated	upon	Milton’s	texts	and	continue	to	re-find	new	relations.	
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